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IMPUTATION  OF  CHUI3T*S  RIGHTEOUS* 
NESS.  CONTRARY  TO  SCRIPTURE. 

This  doctrine  is  contrary  to  all  those 
scriptures  which  expressly  say,  that  faith 
is  imfiutcd  to  us  for  righteousness,  and 
which  prove  this  from  the  example  of  Abra¬ 
ham,  the  father  of  the  faithful  :  for  they 
inform  us,  that  Abraham  believed  in  God, 
and  it  (i.  e.  this  faith  of  hi<)  svas  imfiuted 
to  him  for  righte'ousn  ss,  Rom.  iv.  3.  and 
vcr.  5.  that  to  him  (hat  svotketh  not,  but 
believrthin  him  that  juslfes  the  ungodly, 
(that  is,  in  God  the  Father,  for  it  is  God 
that  juslifieih,  Rom  viii.  33.)  his  faith  is 
imputed  to  him  for  justification  ;  and  ver. 
0  nve  say  then  that  fdtk  v)as  imputed  to 

Abraham  (cis  dikaiosuntn,)  for  justifica^ 
lion  :  and,  ver  20  22.  He  zvus  strong  in 

faith,  giving  glory  to  God.  wticrcfoie  it, 
(i.  e.  this  faith)  %vas  imputed  to  him  for 
justification.  Whence  the  Apostle  makes 
this  general  conclusion,  that  uliat  the 
scripture  salth  of  Abraham,  viz.  that  his 
faith  was  imputed  to  him  for  righteousness, 
Knas  not  Hvritten  for  his  sake  alone,  but  for 
us  also,  to  nhom  it  (that  is,  the  like  faith) 
skyQll  be  imputed  (for  righteousness,)  if  we 
believe  on  him  who  raised  up  Jesus  Christ 
from  the  dead  (that  is,  on  God  the  Father.) 
In  the  third  chapter  of  the  epistle  to  the 
Galatians,  he  repeals  the  same  example  of 
the  faith  of  Abidham,  saying,  Abraham 
believed  in  God,  and  it  (i  e.  his  faith  in 
Go<l)  was  imputed  to  him  for  righteous¬ 
ness,  ver.  6.  ^nd  thence  he  makes  this  in¬ 
ference  :  Know  therefore,  that  they  who 
are  {the  children')  of  faith,  are  the  sons  of 
Abraham  ;  and,  ver.  9.  that  they  who  arc 
of  faith  are  blessed  with  faithful  Abraham  : 
and,  ver.  24.  he  adds,  that  the  law  was  our 
fichoolmasier,  to  bring  us  to  Christy  that 
we  might  be  justified  by  faith,  the  scripture 
foreseeing  that  God  would  justify  the  gen¬ 
tiles  through  faith.  Now  hence,  first,  it 
is  evident  that  the  doctrine  of  jusiificaiion 


by  the  very  act  of  faith  is  expressly  and 
frequently  delivered  in  the  Holy  Scrip¬ 
tures,  whereas  it  hath  been  proved  alreadjry 
that  the  doctrine  of  the  imputation  of 
Christ’s  active  righteousness  to  us  for  jus¬ 
tification,  hath  no  ground  in  scripture.— 
Secondly,  what  interpretation  of  the  Apoe- 
tle’s  words  can  be  more  uncouth  and  un¬ 
sound  than  this,  *  faith  is  imputed  to  us  for 
righteousness  i.  c.  it  is  not  faith,  but 
Christ's  active  righteousness,  which  is  im¬ 
puted  to  us  for  righteousness  ?  Is  not  this 
evidently  to  convert  the  Apostle's  affitma- 
tive  into  a  negative,  to  deny  consiantJy 
what  he  as  constantly  asserts,  and  to  mako 
him  always  mean  what  in  relation  to  justi¬ 
fication,  he  doth  never  say  ?  To  him  that 
believetli  on  him  that  justifieth  the  ungod¬ 
ly,  his  faith  (saith  the  Apostle)  is  imputed  ; 
it  is  not  his  faUh,  saith  this  interpretation! 
bur  Christ's  righteousness  which  is  thus 
imputed.  And  how  then  doth  God  justifyr 
the  ungcdly,  if  he  only  justifies  them  who 
have  as  true  a  title  to  Chiisi's  perfect  obe¬ 
dience,  as  if  they  had  personally  performed 
it,  and  upon  that  account  alone  are  justifi# 
ed  ;  can  they  be  styled  the  ungodly,  who 
are  and  must  he  as  righteous  as  Christ 
was,  before  they  can  be  justified  ? 

Thirdly,  this  interpretation  cannot  pns# 
sibly  agree  to  the  failh  of  Abraham  ;  for 
it  is  not  only  said  that  ^  he  believed  in  Gody* 
not  in  the  righteousness  of  Christ,  bln  that 
hfs  faith  was  in  that  •  God  who  quickens  the 
dead,  and  calleth  the  things  that  are  not| 
as  if  they  were  (vcr.  17  )  that  lie  vas 
strong  in  failh,  being  fully  persuaded,  that 
what  God  had  promised,  he  was  able  to 
perform.  It  therefore  is  evident,  that  it 
was  faith  in*  God's  pronaise,  and  in  his 
power  to  pcrfoim  it,  bj  which  Abraham 
was  justified.  Now  what  affinity  hath  this 
faith  with  Christ’s  obedience  to  the  law* 
not  yet  given,  as  the  apostle  argues,  Gal. 
iii,  17  though  it  bath  an  evident  affinity 
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God's  promise,  of  justifying  him  that 
believeth  in  Jisus,  and  who  believeth  in 
.  that  God  who  hath  raised  ufi  Jesus  from 
the  dead  .K  (Rom.  iv.  24.) 

The  imputation  of  Christ's  active  and 
perfect  obedience  to  us  for  justification, 

•  renders  the  death  of  Christ  to  procure  the 
■  remission  of  our  sins  vain.  Because  the 
.  perfect  righteousness  of  Christ,  imputed  to 

us,  doth  render  his  death  unnecessary  to 

•  procure  any  farther  righteousness  or  jus* 
-  tification  in  our  behalf ;  for,  if  by  virtue  of 

•  this  imputation  we  be  as  righteous  as  Christ 
was  in  his  life,  there  can  be  no  more  need 
that  Christ  should  die  for  us,  than  that  he 
should  die  for  himself,  or  any  other  should 
die  for  him  ;  yea,  then  Christ  dying  only 
for  the  benefit  of  believers,  could  not  have 
died  for  the  unjust,  but  only  for  the  just, 
i.  e.  for  them  lor  whom  there  could  be  no 
necessity  that  he  should  die,  but  only  that 
he  should  live  for  them  ;  seeing  faith  in 
him, as  a  Mediator,  performing  perfect 
obedience  to  the  law  for  them,  must  make 
them  persons  for  whom  there  could  be  no 
necessity  that  he  should  die,  but  ooly  that 
he  should  live  for  them  ;  seeing  faith  in 
him  as  a  Mediator,  performing  perfect  obe¬ 
dience  to  the  law  for  them,  must  make 
them  for  whom  he  thus  obeyed  perfectly 
obedient,  and  therefore  must  have  given 
them  a  full  title  to  the  promise,  Bo  ihia^ 
and  live.  Add  to  this,  that  perfect  obedi¬ 
ence  is  unsinoing  obedience,  and  sure  there 

'  can  be*  no  necessity  that  Christ  should 
die  for  the  sins  of  them,  who  by  his  life 
had  performed  unsinning  obedience.  To 
strengthen  this  argument,  consider  that 
Christ  performed  his  active  obedience  to 
the  law,  entirely  before  he  suffered  for  our 
sins  ;  and  so  this  righteousness,  being  first 
performed  and  purchased  for  us,  should 
be  first  imputed,  and  made  over  to  us  ; 
and  might,  for  any  thing  I  can  perceive  to 
the  contrary,  have  been  imputed  to  all  that 
believed  in  him  betore  he  actually  suffered  ; 
yea,  to  all  such  persons,  though  n\  hi^d 
returned  to  heaven  without  dying.  For 
seeing  nothing  more  cgn  be  required  to  a 


perfect  justification  from  the  coodemhation 
of  the  law,  than  a  perfect  righteousnese, 
i.  e.  a  perfect  fulfilling  of  the  law,  there 
could  be  no  need  of  satisfaction  made  to 
Divine  Justice,  for  any  violations  of  it,  since 
that  must  necessarily  suppose  that  law  not 
perfectly  fulfilled  by  Christ,  upon  their 
account. 

According  to  this  doctrine,  there  remains 
no  place  for  the  remission  of  sins  to  belie- 
versi  for  God  neither  did  nor  could  forgive 
any  sin  in  Christ,  because  he  was  perfect¬ 
ly  righteous,  and  in  him  was  no  sin  ;  if 
then  believers  be  righteous,  with  the  same 
righteousness  imputed  to  them  with  which 
Christ  was  righteous,  they  must  be  as  com¬ 
pletely  righteous  as  Christ  was,  and  so 
have  no  more  sin  and  need  to  be  pardoned 
than  he  had  ;  whereas  the  Apostle  saith, 
that  *  if  we  Christians  sin,  we  have  an  advo¬ 
cate  with  the  Father,  Jesus  Christ  the 
righteous  ;  and  he  is  the  propitiation  for 
our  sins  (l.  John  ii.  1.)  thus  doth  that 
doctrine  destroy  Christ's  intercession  for 
us,  according  to  the  words  now  cited  ;  and 
also  the  necessity  of  his  salutary  passion, 
according  to  those  words  of  St.  Paul,  *  if 
righteousness  (i.  e.  justification)  come  by 
the  law,  then  Christ  is  dead  in  vain  for 
if  righteousness  canoot  come  by  the  law,  it 
cannot  come  by  Christ's  perfect  obedience 
to  the  law  ;  but  if  it  can,  then  the  Apostle'a 
inference  is  plainly  this,  that  Christ  is  dead 
in  vain,  i.  e.  there  could  be  no  necessity 
of  his  dying  upon  this  account,  that  we 
had  personally  transgressed  the  law,  since 
he  who  hath  a  righteousness,  or  an  obedi¬ 
ence  to  the  law,  imputed  to  him,  as  perfect 
as  was  that  of  Christ,  can  be  no  more  con¬ 
demned  for  transgressing  the  law  than 
Christ  himself. 

According  to  this  doctrine,  God  can  sec 
no  sin  in  believers  ;  for  certain  it  is,  be  saw 
no  sin  in  Christ  :  if  then  believers  be  righ¬ 
teous,  with  a  riglueousness  as  perfect  as 
Christ's'  was  imputed  to  them,  he  can  see 
no  more  sin  in  them  than  he  beheld  in 
Christ,  ' 

This  doctrine  renders  it  unnecessary  for 
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a  believer  to  repent,  at  least,  of  sins  com- 
mined  after  he  truly  hath  believed  :  for  our 
repentance  must  suppose  an  antecedent 
failure,  since  that  time,  in  our  obedience  ; 
svhereas,  there  being  no  such  failure  in  the 
active  obedience  of  Christ,  if  that,  by  im« 
putation,  be  made  as  much  and  truly  the 
obedience  of  believers  as  if  they  personally 
had  performed  it,  there  can  be  no  failure 
In  the  obedience  of  a  believer,  and  so  no 
place  for  his  repentance.  The  perfect  obe¬ 
dience  which  Christ  performed  to  the  law, 
was  the  reason  why  he  needed  no  repent¬ 
ance  ;  if  iheo,  through  faith,  it  be  as  much 
theirs  by  imputation  as  if  they  personally 
had  performed  it,  roust  it  not  be  equally  a 
reason  why  they  need  no  repentance  ?— 
Lastly,  the  assertors  of  this  doctrine  say, 
Christ's  obedience  must  be  imputed  to  be¬ 
lievers,  that  they  may  have  a  just  title  to 
eternal  life  by  virtue  of  this  precept.  Do 
$his,  and  live  :  this  title  he  who  is  a  sin¬ 
ner,  i.  e.  a  violatcr  of  the  law,  requiring 
perfect  obedience,  can  never  have  ;  and 
therefore,  he  who  needs  repentance  cannot 
have  it,  that  being  only  needful  for  the  re¬ 
mission  of  sins,  and  that  we  may  live  and 
Dot  die. 

This  doctrine  renders  it  unnecessary  to 
have  any  personal  inherent  righteousness  ; 
for  as  Christ's  passive  obedi«>r:ce,  sustained 
in  our  stead,  makes  it  unnecessary,  if  not 
unjust,  that  we  ahould  personally  sfiffer  any 
punishment  for  the  remission  of  those  sins 
which  render  us  obnoxious  to  death  ;  so  in 
like  manner  must  Christ's  active  and  per¬ 
fect  obedience  to  the  law,  imputed  to  us, 
render  it  as  unnecessary  that  we  should 
personally  be  righteous,  by  doing  righleous- 
oess,  that  we  may  live  ;  for  if  we  can  be 
as  righteous  as  Christ  was  without  doing 
righteousness,  sure  we  need  not  be  more 
than  so  :  yea,  then  we  may  have  a  title  to 
life  eternal,  without  any  inherent  righte¬ 
ousness  ;  and  so  there  can  be  no  need  of 
having  our  fruit  unto  holiness,  that  the 
end  may  be  eternal  life.  It  is  a  thing  im¬ 
possible,  that,  by  the  obedience  of  another 
imputed  to  us,  wc  can  obtain  a  title  to  the 
life  promised  by  that  law,  which  saith,  Da 
thU^  and  live. 

Because  the  law  requires  personal  obe¬ 
dience  that  wc  may  live,  by  saying,  ‘  the 
mao  that  doth  these  things  shall  live  by 
(doing)  them whereas  the  obedience  of 
another  cannot  be  our  personal  obedience 
nor  can  it  be  imputed  to  us,  but  by  the  re¬ 
laxation  of  the  law,  which  requires  of  us 
personal  obedience  ;  and  so  our  personal 
obedience)  which  is  the  only  thing  required 


by  the  law,  roust  be  remitted,  that  we  may 
be  made  righteous  with  the  righteousness 
of  another.  To  make  this  farther  evidentf 
let  it  be  noted,  that  men  do  generally  mis* 
take,  when  they  say,  Christ,  by  his  suffer* 
ings  in  our  stead,  made  satisfaction  lo  the 
law,  which  said,  « in  the  day  thou  eatest 
thereof,  thou  shah  die  the  death  this  he 
could  not  possibly  do,  because  the  law  ex¬ 
pressly  saith,  the  soul  that  sinneth  he  shall 
die  ;  and  only  threatened  dc  ith  to  the  per* 
son  that  violates  the  law.  He  indeed  made 
a  satisfaction  to  Divine  justice,  by  suffer* 
iug,  in  our  stead,  that  death,  which  justice 
might  have  personally  inflicted  upon  us  ; 
but  then  this  admission  of  another  to  suf* 
fer  in  our  stead  is  a  full  relaxation  of  that 
law,  which  required  us  personally  to  suf* 
fer,  and  an  entire  remission  of  the  punish* 
ment  the  law  required  of  us  personally  ; 
and  so  it  is  also  in  this  case. 

Because  the  law  requires  unsinoing  obe¬ 
dience,  saying,  *  cursed  is  the  man  that  coo- 
tinueth  not  iu  all  things  written  in  the  law 
to  do  ihem,'  (Gal.  iii.  10.)  not  promising 
any  pardon  to  the  sinner  ;  so  that,  unless 
Christ’s  righteousness  imputed  to  us  can 
make  us  never  to  have  been  sinners,  and 
so  never  to  have  needed  forgiveness  of  sin, 
it  cannot  afford  us  a  legal  righieousness.-— 
Hence  the  Apostle  saith,  ^  Christ  hath  re¬ 
deemed  us  from  the  curse  of 'the  law,'  not 
by  hia  continuance  in  all  things  written  in 
the  law  to  do  them,  but  by  suffering  the 
punishment  which  the  law  threatened  to 
offenders,  to  wit^  by  being  hanged  ou  the 
tree. 

This  doctrine  partly  answers  and  partly 
confutes  ail  the  arguments  which  the  Apos¬ 
tle  useth  in  his  Epistles  to  the  Romans  and 
the  Galatians,  to  prove  that  justifleation 
must  be  by  faith  only,  and  not  at  all  by  the 
works  of  the  law. 

For,  this  doctrine  destroys  that  argument 
of  St.  Paul,  by  which  he  proves,  that  no 
man  can  be  justified  by  the  works  of  the 
law,  because  all  men  have  sinned,  and 
therefore  stand  condemned  by  the  law  of 
works  ;  affording  a  full  answer  to  it,  by 
saying,  that,  though  we  could  not  be  thus 
justified  by  our  own  personal  obedience, 
we  might  be  justified  by  Christ’s  active 
obedience  imputed  to  us,  that  being  perfect 
obedience  to  the  law.  Whereas  neither 
the  Apostle  nor  the  holy  scripture  saitb^ 
that  Christ  was  righteous  or  obedient  to 
the  law  for  us,  or  that  by  his  obedience  to 
the  law  imputed  to  us,  we  are  made  legal¬ 
ly  righteous,  but  absolutely  denies  that 
righ(€0us7ics8  could  have  been  by  the 
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because  the  lanj  could  not  give  life  :  for 
(saith  Saifit  Paut,  Gal.  iii.  3l.)  had  there 
been  a  la%v  which  could  have  given  Ixfe^ 
verily  righteousness^  i  e.  jusiifica»ioii  to 
life,  should  have  been  by  the  law  :  this 
doctrine  plainly  contradicts  those  words  of 
the  Apostle,  by  introducing  a  necessity  of 
perfect  obedience  to  the  law,  that  we  may 
live  ;  and  contending  that  we  must  be  en¬ 
titled  to  eternal  life,  according  to  the  tenor 
of  that  law,  which  saitht  Do  this,  and  live. 
Wheresoever  this  phrase  occurs  affir- 
rriatively,  that  such  a  thing  was  imputed  to 
such  a  person,  it  is  some  persons!  action  or 
thing  which  is  thus  said  to  be  imputed  ; 

when  it  is  said,  Rom.  ii.  26.  *it  the  un- 
circumcision  (i.  e.  ihe  uncircumcised  per¬ 
son,)  keep  the  righteousness  of  the  law,* 
his  uncircumcision  ‘shall  be  accounted  for 
ciiciimcision/  i.  e.  he  shall  be  as  well  ac- 
cep’ed,  as  if  he  was  circumcisetl :  so  Rom. 
iv  3.  ‘  Abraham  believed  God,  and  it  (that 
is,  his  faith)  was  imputed  to  him  for  right¬ 
eousness  for  so  it  is  explained,  ver.  5.  in 
these  words,*  to  him  that  workcih  not,  but 
believeth,  his  faith  is  imputed  to  him  for 
righteousness;*  and,  ver.  9.  ‘we  say  that 
faith  was  imputed  to  Abraham  for  right¬ 
eousness  :*  so  also,  Gal  iii.  6.  James  ii.  23. 
and  of  our  faith  in  him  who  raised  Christ 
from  the  dead,  it  is  said,  Rom.  iv.  24.  ‘  it 
bliall  be  imputed  to  us  for  righteousness.* 
Lastly,  That  in  the  Koly  Sciipiuic  there 
is  no  mention  of  the  imputation  of  any  man’s 
S*n  or  righteousness  to  another,  but  only  of 
the  imputation  of  his  own  good  deeds  for 
righteousness,  or  of  his  cvi»  deeds  for  pun- 
ishrnent.  And  therefore  I  Sdy, 

birst,  That  ii  cannot  t  uly  be  afTirmcd, 
(hat  we  all  sinned  in  xAdam,  and  by  his  dis¬ 
obedience  were  made  sinners,  because  his 
sin  and  disobedience  were  imputed  to  us  : 
for  I  have  shewed  already,  that  the  Scrip¬ 
ture  no  where  maketh  the  least  mention  of 
af*y  thing  of  any  other’s  imputed  to  us  ; 
but  only  of  some  personal  thing  or  action 
of  our  own,  accounted  to  us  for  reward  or 
punisliment.  Moreover,  this  imputation 
either  makes  the  sin  of  Adam  truly  ours, 
or  it  does  not  ;  if  it  does  not,  how  can  we 
be  made  sinners  by  it  ?  if  it  doth,  tiicn 
death  came  upon  us  for  our  own  sin,  and 
so  ooi  for  the  sin  of  one,  hut  for  the  sin  of 
aH  :  whereas  the  Apostle  saiih  expressly, 
that  death  came  upon  us.  by  the  in  of  one^ 
Rom.  V.  15  17  by  one  man  sinning,  vtr. 
16.  and.  by  the  offence  of  that  one  man^ 
ver.  18  Thitdiy,  1  ask  whe-her  «his  im¬ 
putation  made  *he  posterity  of  Adam  sin¬ 
ners,  or  whether  it  fouud  them  so  before  ? 


if  it  found  them  so  before,  it  ipiist  be  plainly 
needless,  seeing  then  they  might  have  beeu 
condemned  to  death  without  it :  if  it  made 
them  so,  then  since  this  imputation  is  the 
act  of  God,  and  not  of  man,  it  plainly  fol¬ 
lows,  that  God  nitist  be  the  author  of  that 
sio  ;  because  this  imputation  flows  imme¬ 
diately  from  him,  without  the  intervention 
of  any  action  on  the  part  of  any  of  those 
men  to  whom  it  is  imputed  ;  moreover, 
then  the  imputation  mu'^t  be  false,  as  charg¬ 
ing  them  with  sin,  whom  he  did  not  find 
sinners,  but  only  by  liis  arbitrary  imputa¬ 
tion  made  them  so.  Now  far  be  it  from 
any  Christian  to  assert  that  God  should 
falsely  impute  sin  to  any  man  In  a  word, 
logxdzesthaiy  imfiutare^  is  to  reckon  or  ac¬ 
count  any  thing  to  any  man,  to  charge  him 
with  it,  or  lay  the  charge  ol  it  to  him  ;  this 
therefore  on  God’s  part  must  suppose,  in 
the  very  nature  of  it,  some  action  done  by 
the  posterity  of  Adam,  which  is  blamewor¬ 
thy,  and  may  be  justly  charged  upon  them, 
before  there  can  be  any  grouiid  for  imputa¬ 
tion  of  it ;  and  this  shews,  that  it  is  impos¬ 
sible  that  this  imputation  should  be  the  very 
thing  that  renders  them  blameworthy*  or 
p)ersoos  worthy  to  be  charged  with  guilt  ; 
and  jet,  if  the  sin  of  Adam  becomes  ours 
only  by  imputation,  it  must  be  ours  otdj 
because  it  is  by  God  imputed  to  us.  and  not 
imputed  because  it  is  ours  ;  that  is,  God  by 
this  imputation  nuHt  make  us  sinners,  and 
not  find  us  such  ;  lor  this  impiitatiou  is  the 
action  of  the  judge,  and  not  of  the  suppo¬ 
sed  criminal  ;  remove  or  take  away  this 
action,  an<l  no  crime  can.bt^  charged  upon 
him.  In  fine,  if  the  sin  of  Adam  become! 
ours  only  by  imputation,  it  deserves  con¬ 
demnation  only  by  the  same  imputation* 
that  is,  by  the  action  of  Go<l ;  that  therefore 
we  desf^rve  condemnation  for  it,  is  to  be 
ascribed  directly  to  the  action  of  God,  and 
only  by  accident  to  the  action  of  Adam.— 
Whence,  therefore,  is  our  destruction,  ac¬ 
cording  to  this  opinion,  but  of  God,  who 
makes  u>  worthy  of  condemnation,  by  im¬ 
puting  to  us  that  sin  which  by  his  imputalioQ 
only  we  stand  guilty  of  I 

Secondly,  It  cannot  ti  uly  be  affirmed 
that  our  sins  were  so  imputed  to  Christ* 
when  he  became  our  surety,  as  that  he  be¬ 
came  partaker  ol  the  guilt  of  them,  but  only, 
so  as  that  he  t-uff^red  the  punishment  which 
was  due  unto  us  for  them,  it  being  absolutely 
necessary,  not  only  in  the  case  of  Christ, 
but  of  all  vicarial  punishments,  to  separate 
the  punishment  from  the  guilt ;  for  though 
a  man  may  b^^coinc  obnoxious  to  the  pun¬ 
ishment  or  suiTeiings  of  another  by  an  in^* 
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(.ocent  consent,  be  can  never  partake  of  the 
guilt  of  another’s  action,  but  by  a  criminal 
consint  unto  it  ;  and,  so  far  as  be  sufi'ers 
for  that  action  of  bim,  he  becomes  guilty 
by  this  criminal  consent^  he  suffers  for  hit 
own  sin,  because  that  consent  made  the  sin 
his  own  ;  whence  in  such  cases  he  suffers 
not  as  a  substitute,  but  as  a  party.  Seeing 
then  our  blessed  Lord  could  not  be  guilty 
ol  any  criminal  conaeni  o  any  of  our  ac¬ 
tions,  it  is  impossible  that  he  should  contract 
the  guilt  of  sin  by  his  consent  to  suffer  for 
Uf  ;  when  therefore  the  prophet  saith,  that 
*  God  laid  on  him  the  iniquity  of  us  all,'  we 
are  to  understand  this  only  o-  the  punish¬ 
ment,  or  the  chastisement  of  our  sin  ;  and 
to  extend  this  farther,  and  say,  with  some, 
that,  by  his  consent  thus  to  suffer,  he  suf¬ 
fered  tor  those  sins  which  he  had  truly 
made  his  own,  is  not  only  false,  for  the 
forementioned  reason,  but  is  contrary  to  the 
whole  tenor  of  the  Scripture,  which  saith 
nega’ivciy,  that  he  was  such  a  high  firieat, 
Kvho  was  holy^  undtfiled^  srfiarate  from 
ainnrra.  and  who  ntcded  not  to  off  r  ufi 
aacrijicra  for  his  own  sins  ;  that  he  was  in 
all  things  like  d  us,  (choris  am^rtias)  ‘in 
only  (xcrfited  ;  that  we  are  redeemed  by 
the  firecious  blood  of  CA/U/,  Xls  if  a  lamb 
without  sfioi  or  blemish  ;  that  he  did  no 
that  he  knew  no  sin^  that  he  sujffered 
(he  just  for  the  unjust  :*  and  affirmatively, 
that  he  died  not  for  his  own  but  for  our 
sins;  that  he  suffered  for  our  sins  accord¬ 
ing  to  the  scrifitures  ;  he  suffered  fo  the 
sins  of : he  unjust ;  he  was  the  firofiitiation 
for  cur  sins,  and  made  reconciliation  for 
the  sins  of  the  fieofle.\  In  a  word,  this 
assertion  borders  upon  btasphejny  ;  for,  if 
Christ  made  all  our  iniquities  bis  own,  he 
made  himself  as  guilty,  and  as  great  a  sin¬ 
ner,  as  were  all  the  sinners  for  whose  sake 
he  suffered.  Nor  is  it  any  refuge  here  to 
say,  that  he  was  the  greatest  sinner  only  by 
imfiutation  of  sin  to  him,  not  by  commis¬ 
sion  of  sin  personally  :  for  as  the  right¬ 
eousness  of  G  jd  cannot  impute  sin  to  him 
who  did  no  sin,  and  gave  no  criminal  con¬ 
sent  to  the  sin  of  others  ;  or  whom  he  doth 
not  first  look  upon  as  a  sinner,  and  a  guilty 
person  ;  so  it  is  not  coiisistent  with  the 
virtue,  the  intent,  and  nature  of  our  Sa¬ 
viour’s  sufferings,  that  God  should  look 
■upon  hirr:  as  a  sinner,  and  a  guilty  person  ; 
for  then  he  must  have  looked  upon  him  as 
one  who  had  deserved  to  die  for  his  own 
sin,  or  as  one  guilty  of  death,  and  then  his 

*  Heb.  vii.  26,  27.  iv  15.  I  Pet.  i.  19, 
ii.  2l.2t  iii  18  2.Cor.  V.  21. 

t  I  Cor.  XV.  3.  1  Pet.  iiu  18.  Heb,  vii.  27. 


death  could  have  made  no  satisfaction  for 
the  sin  of  others  ;  yea,  then  he  must  have 
suffered  death,  not  for  our  sins,  as  they 
were  ours,  but  as  they  were  his  own  by 
imputation  ;  whereas  the  scripture  always 
saith,  he  suffered  death  for  our  sins,  but 
never  for  his  own  by  imputation  or  inhesion. 

Dr,  Whitby. 

ST.  JOHN  CHAP.  X. 

Ver  1.  He  that  entertth  not  hy  the  door 
into  the  Vheepfold^  &c.  For  the  right  uu- 
derstanditjg  of  this  parable  let  it  be  noted, 

First,  'I  hat  Christ  directs  this  parable 
against  the  scribes  and  pharisees,  to  whom 
he  spake.  Chap.  ix.  40.  as  appears,  (1.) 
from  the  pronoun  which  begins  this 

chapter  thus,  I  say  to  you  :  and  (2.)  from 
these  words,  vers*  6  This  parable  spake 
Jesus  to  them,  Th^y  therefore  must  be 
the  persons  concerned  in  the  contents  of 
it.  Note  ihoreforc, 

Secondly.  That  these  pharisees  took  up¬ 
on  them  to  be  guides  and  teachers  of  the 
people,  whence  by  our  Siviour  they  are 
represented  as  blind  gviors;  they  also 
held,  that  others  were  to  receive  authority 
to  teach  from  their  commiFsion  or  ordina¬ 
tion  to  that  office  ;  though  we  find  not  that 
they  received  any  ?urb  jiurhorify  from  God, 
who  rather  hid  appointed  the  p<^iesls*  lips 
to  preserve  knowledge,  and  the  people  to 
seek  the  law  at  their  mouths  ;  f  Mai.  ii.  4. 
7  ^  and  hence  Christ  represents  them  as  a 
plantation  which  his  Father  had  not  plant¬ 
ed.  (Ml  dH.  xv  13.  bids  his  disciples  Afware 
of  their  doctrine,  Ml2kU  xvi  12  they  rrarA- 
ing  for  doctrines  cf  God  the  command^ 
merits  ''f  men.  and  making  void  the  com* 
mandwents  of  God  by  their  traditions  ; 
(.M  all  XV  6.  9  )  their  voice  therefore  was 
fuch  as  the  tiue  sherp  neither  would  nor 
ought  to  he  r 

Thirdly  That  these  scribes  and  phari¬ 
sees  believed  not  in  Chr*»st,  (John  vii  48.) 
they  neither  would  enttr  into  the  kiis.'^on: 
of  God  themselves,  nor  suffer  others  to 
enter  into  it,  (Luke  xi.  52  )  and  therefore 
are  said  to  have  taken  anay  the  key  cf 
knowledge.  Christ  therefore  is  here  pro¬ 
nouncing  himself  the  door  both  of  the 
shepherds  (ver  1.)  and  of  t’.o  sheeps  (vcr. 
6  )  by  which  they  were  to  enter  into  the 
sheepft’ld,  informs  them  that  now,  that  he 
the  great  Shepherd  of  the  shetp  was  come, 
they  who  refuse  to  own  him  and  to  teach 
the  sheep  in  his  name,  acconiing  to  his 
doctrine,  and  by  his  authority,  bis  Apos¬ 
tles  and  the  s  ventv  did,  had  no  true  coin- 
mission  to  instruct  them  ;  and  that  thev. 
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who  net  Up  in  opposition  to  him  to  be  the 
guides  and  teachers  of  the  people,  were 
not  ooljr  blind  but  false  guides,  and  even 
thieves  and  robbers  :  the  first,  as  taking 
away  what  belongs  uot  to  them,  the  second, 
as  destroying  the  sheep. 

Vcr.  7  /  am  the  door  of  the  sAee/t.]— 
Verse  1,  S.  he  had  represented  himself  as 
the  door  of  the  true  Shepherds  ;  here  he 
declares  himself  the  door  of  the  sheep  also  : 
shewing,  that  since  his  advent  there  is  no 
entrance  into  the  Church  or  kingdom  of 
God,  but  by  faith  in  him,  and  embracing 
his  doctrine. — Dr,  Whitby. 

Ver.  9.  J  am  the  door  ;  by  me  if  any 
man  enter.  Scc.J  Those  who  come  for  sal¬ 
vation  to  God.  through  Christ,  shall  get  it : 
H£  SHALL  B£  SAVED — he  shall  havc  his 
sins  blotted  out  ;  his  soul  purified  ;  and 
himself  preserved  unto  eternal  life.  This 
the  scribes  and  Pharisees  could  neither 
promise  nor  impart 

Go  in  and  outs  and  find  pasture,^  This 
phrase  in  the  style  of  the  Hebrews,  points 
out  all  the  actions  of  a  roatrs  life ;  and  the 
liberty  he  has  of  acting,  or  not  acting  A 
good  shepherd  conducts  his  3  »ck  to  the 
fields  where  good  pasturage  is  to  be  fou  >d  ; 
watches  over  them  while  there,  and  brings 
them  back  again,  and  secures  them  in  the 
fold.  So  he  that  is  taught  and  called  of 
God  feeds  the  flack  of  Christ  with  those 
truths  of  his  word  of  grace  which  nourish 
them  unto  eternal  life  ;  and  God  blesses 
together  both  the  shepherd  and  the  sheep, 
80  that  %oing  out  and  coming  in  they  find 
pasture  :  every  occurrence  is  made  useful 
to  them ;  and  all  things  work  together  for 
ikeir  good.^Dr  A.  Clarke 

Ver  14.  I  knouf  mine  and  am  knoton  of 
them^  i.  e.  I  have  an  intimate  affection  for 
them,  and  they  sincerely  love  me  ;  for  this 
phrase  signifies, 

1.  To  approve :  thus  the  Lord  knoweth 
the  righteous t  Psal.  i.  6.  aud  whom  he 
proveih  not,  be  is  said  not  to  knoto,  Malt, 
vii.  2T. 

2.  To  love,  and  to  be  kindly  affected  to ; 
as  when  God  saith  to  his  own  people.  You 
have  I  known^  of  all  the  families  of  the 
earth,  Amos  iii.  2.  Jf  any  man  love  Godf 
he  is  knoivn  of  hiniy  1.  Cor.  viii.  3.  sec 
Dcut  ii.  7. 

3.  To  preserve  and  protect  ;  as  Psalm 
xxxi.  8.  Thou  hast  knoxon  my  soul  in  ad 
versity^  Nah.  i  7.  God  is  good  lo  them 
that  wail  for  him,  knowing  them  that  fear 
him. — Dp*  Whitby 

They  know  me  as  their  father,  protector, 
and  Saviour  ;  they  acknowledge  me  and  my 


truth  before  the  world  ;  and  (hey  afiftrove 
of  me,  my  word,  my  ordinauces  and  my 
people ;  and  manifest  this  by  their  attach* 
ment  to  me,  and  their  zeal  for  my  glory.~ 
Dr.  A.  Clarke. 

Ver.  15.  Because  it  is  said  here,  that 
Christ  laid  down  his  life  for  his  sheep,  else* 
where  that  he  doth  it  for  his  friends^  John 
XV.  13.  14.  and  for  his  Church,  Eph.  ii. 
26.  and  all  arc  not  his  sheefiy  his  friends^ 
or  his  Church  :  hence  some  conclude,  that 
Christ  did  not  die  for  all. 

1.  Though  It  be  certain,  from  the  places 
cited  in  the  uoto  here,  that  Christ  died  in¬ 
tentionally  for  all,  i.  c.  designing  the  bene* 
fits  of  his  salutary  passion  for  them;  upon 
their  performance  of  the  conditions  of  the 
new  covenant  established  in  his  blood,  ac* 
cording  to  these  plain  words  of  the  Apos¬ 
tle,  2.  Cor.  V.  15.  “He  died  for  all,  that 
they  who  live  might  not  live  unto  them¬ 
selves,  but  unto  him  who  died  for  them 
and  so  none  perish,  because  he  died  not  for 
them,  but  because  they  do  not  live  lo  him 
who  died  for  them  :  yet  it  Is  also  true,  that 
he  eventually  is  only  the  Saviour  of  his 
body,  and  died  for  his  sheep  and  friends  ; 
because  they  only  do  perform  the  conditions 
of  the  new  covenant,  and  therefore  to  ihcin 
only  can  this  righteous  Judge  assign,  at 
last,  the  blessings  promised  in  that  cove* 
nant. 

2.  In  none  of  these  places  is  it  said,  that 
Christ  died  okly  for  his  sheep,  for  his 
church,  or  for  his  friends  ;  and  therefore 
none  of  them  say  any  thing,  which  contra¬ 
dicts  the  more  general  extent  of  Christ's 
rcdcmpiion.  This  argument  may  there¬ 
fore  be  retorted  thus  ;  he  that  died  for  bit 
friends  and  for  his  enemies,  died  for  all ; 
but  Christ  died  for  his  friends  and  for  his 
enemies,  ‘  for  when  we  were  enemies^ 
Christ  died  for  us.'  (Rom.  v.  8  )  Again, 
he  that  died  for  the  church  of  God,  and  for 
the  unrighteous,  that  he  might  bring  tbetn 
to  the  church  of  God,  die*?  for  ail  ;  but 
Christ  died  for  both,  for  ‘  he  suffered  for 
us,  the  just  for  the  unjust,  that  he  might 
bring  us  to  God.’  ( I  Pet.  iii.  18.) 

Lastly,  He  that  died  for  his  sheep  that 
heard  bis  voice,  and  for  the  lost  sheep,  that 
did  not  hearken  to  his  voice,  died  for  all  ; 
but  Christ  died  for  his  sheep  that  heard  his 
voice,  as  the  text  saith  here,  and  for  his 
lost  sheep,  for  ‘  he  came  to  seek,  and  to 
save  that  which  was  lost,  even  the  lost 
sheep  of  the  house  of  Israel,  (Matt,  xviix. 
11,  12.  X.  6  )  therefore  he  died  for  all  — 
Ver.  26  But  ye  believe  not%  because  yo 
arc  not  of  my  sheefi.'^  That  is^  say  socaej 
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because  ye  arc  not  elect,  and  therefore 
)j  cannot  believe.  But  if  this  were  the 
case,  ihe  jews’  unbeliel  was  Ihcir  mu/br* 
tune  not  their  fault ;  and  our  Saviour  here 
furnishes  Ihcmi  with  an  excuse  for  their 
unbelief  i  whefcas  surely  he  meant  to 
charge  it  upon  them  as  their  crime  and  an 
inexcusable  one  too.  Our  Saviour’s  mean¬ 
ing,  as  Hpirears  plainly  from  the  next  verse, 
is,  not.  ye  are  not  my  sheefi^  and  therefore 
ye  cannot  beliei>e  ;  but  ye  do  not  believe, 
and  therefore  ye  art  fiot  my  sheefi.  *  For 
my  sheep  hear  my  voice,  and  1  know  them, 
and  they  follow  me,” — Sellon\s  arguments. 

The  reason  which  Christ  here  assigns 
of  this  defect  of  faith,  is  doubtle*;s  such  as 
renders  it  a  crime  in  tliem  :  for  sure  that 
must  be  such  for  which  they  were  to  die  in 
their  sins  (John  viii.  24  )  It  is  therefore 
certain,  this  unbelief  cannot  be  resolved 
into  any  natural  defect  of  knowledge  on 
iheir  part,  or  any  decree  or  act  of  repro¬ 
bation  on  God’s  part,  but  into  (he  want  of 
a  docile  and  well-disposed  mind  ;  for  were 
it  the  same  to  be  one  of  Christas  sheep,  and 
to  be  firedestinated  to  faith  and  salvation^ 
the  import  of  Christ’s  words  must  be  this, 
VE  THEREFORE  BELIEVE  NOT,  BECAUSE 
YE  ARE  NOT  OF  THE  NUMBER  OF  THE 

elect,  but  of  those  whom  God  hath 
FROM  eternity  REJECTED.  NoW,  by 
(his  account  of  their  infidelity,  Christ  would 
not  have  accused,  but  excused  the  infidel¬ 
ity  of  the  Jews  ;  for  what  fault  could  it  be 
in  them  that  they  did  not  that,  which  by 
reason  of  this  act  of  God  before  they  had  a 
being,  they  were  incapable  of  doing  ?  Then 
might  they  have  replied  to  Christ,  ‘  we 
therefore  l^lieve  not,  because  God  by  his 
act  of  reprobation  hath  shut  the  door  of 
faith  against  ns,  and  so  our  in&delity  is  not 
to  be  imputed  to  us,  but  to  God.’— 
Whitby. 

Verse  27.  My  shee/i  hear  my  voice.  See  J 
Bu!  ye  vfill  not  hear  me  ; — my  sheefi  fol» 
low  me  ;  but  ye  will  neither  follow  nor  ac¬ 
knowledge  me.  Any  person  who  reads 
without  prejudice  may  easily  see,  tliat  our 
Lord  does  not  at  all  insinuate  that  these 
persons  could  not  believe,  because  God  had 
made  it  impossible  to  them ;  but  simply  be¬ 
cause  they  did  not  hear  and  follow  Christ, 
which  (he  whole  of  our  blessed  Lord’s  dis¬ 
course  proves  that  they  might  have  done. 
The  sheep  of  Christ  are  not  those  who  are 
included  in  any  eternal  decree,  to  the  ex- 
elusion  of  others  from  the  yearnings  of  the 
boweh  of  eternal  mercy  :  but  they  are  those 
who  hear,  believe  IN,  FOLLOW,  and  ob^ y 
the  saviour,  of  the  world— X^r.  Clarke. 


Verse  28.  And  they  shall  never  fiirish^ 
See  ]  That  it.  through  any  delect  on  my 
part,  or  by  the  force  of  any  plucking  them 
out  of  my  hands  :  so  the  partiele  Kai,  which 
is  here  illative,  shews,  viz.  they  therefore 
shall  not  perish,  for  none  shall  pull  them 
out  of  my  hand  :  and  this  is  still  more  evi¬ 
dent  from  the  reason  following,  *  my  Fa¬ 
ther  is  greater  than  ail’  their  adversaries, 
and  none  can  pull  them  out  of  his  hands  i 
now  his  power  and  mine  is  one  and  the 
same.  This  appears,  thirdly,  from  the  fre¬ 
quent  exhortations  directed  to  Christ’s 
sheep,  not  to  *  fall  away  from  the  grace  re¬ 
ceived,’  Heb  xii.  15  not  to  <  lose  what  had 
been  wrought  io  them/  2.  John  8  to  those 
that  stand,  *  to  take  heed  they  fall  not/  so 
as  that  God  will  not  <  spare  them,’  Rom» 
xi.  20,  21.  because  not  « continuing  in  his 
goodness/  ver.  22  Whereas  if  the  sheep 
of  Christ  can  no  mere  cease  to  be  so,  than 
a  mao  whilst  living  can  cease  to  be  a  man, 

these  exhortations  to  take  care  thev  fall 

_ 

not  off  from  being  so,  must  be  as  vain,  as 
a  caution  to  a  uiau  not  to  outlive  bis  man¬ 
hood.  Christ  may  speak  here  of  *  sheep 
continuing  so  to  the  death,’  promising  to 
them,  that  neither  death,  nor  *  he  that  hath 
the  power  of  death,’  shall  make  them  per¬ 
ish  forever,  for  he  would  *  raise  them  up  at 
the  last  day/— Z>r  Whitby.  They  bear 
his  voice  and  follow  him  ;  such  are  chosea 
to  eternal  life^  and  ^  none  shall  pluck  them 
out  of  his,  or  his  Father’s  hand,’  while  tliev 
thus  HEAR  and  obey.  But  if  xhey  leave 
off  to  hear  aud  obey,  they  shall  not  only  be 
‘  lost  out  of  his  band/  but  if  they  were  even 
*  in  his  mouth,’  which  implies  a  closer  con¬ 
nection  still,  he  declares  he  will  ^  spue  them 
out  of  it/  Rev.  iii.  16  — Arguments. 
‘  They  shall  never  perish,*  why  ?  because 
they  hear  my  voice  and  follow  me  ;  they 
who  continue  to  hear  Christ’s  voice  and 
to  follow  him,  shall  never  perish.  Final 
perseverance  implies  final  faithfulness — he 
that  endures  to  the  end  shall  be  saved— he 
that  b  faithful  unto  death  shall  have  a  ctown 
of  life.  And  will  any  man  attempt  to  say 
that  he  who  does  not  endure  to  the  end,  and 
is  unfaithful,  shall  ever  enter  into  life  i 

Ur.  Clarke. 

God  so  loved  the  rtorld^  that  he  gave  his  only 
begotten  Son,  that  tthesoev^  btlitveth  in  him 
should  not  perish,  but  have  everlasting  life,  John 
iii.  16. 

In  this  and  many  other  passages  of  the 
new  testament,  relating  to  the  motive  and 
design  of  Christ’s  Advent,  God’s  love  for 
the  word  is  declared  in  general  terms ;  and 
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surely  these  texts  are  irreconcileable  with 
the  idea,  of  God's  selecting  out  of  ma^ikiod 
a  certain  number  whom  he  ordained  to 
save,  and  ot  his  leaving  the  rest  of  mankind 
to  perish  everlastingly.  How  can  Gtxl  be 
said  to  love  those  to  whom  he  denies  the 
means  of  salvation  ;  whom  he  destines,  by 
an  irrevocable  decree,  to  eternal  misery  i 
It  might  be  said,  that  God  loved  the  indi- 
viduals  w^honi  he  delivered  from  the  sen¬ 
tence  of  punishment  ;  but  it  seems  impos¬ 
sible  to  say,  that  he  loved  those,  to  whom 
he  would  afford  no  assistance,  and  who.  he 
knew,  from  want  of  that  assistance,  must 
inevitably  suffer  all  the  horrors  of  guilt  and 
the  paio  of  eternal  punishment.  Whoso 
hath  this  world^s  good,  and  seeth  his  broth¬ 
er  hath  need,  and  shutteth  up  his  bowels 
of  compassion  from  him,  how  dwelleth  the 
love  of  God  in  him  V*  (1.  John,  iii.  17  )— 
Can  we  then  suppose  that  God  sees  his  ra¬ 
tional  creatures  not  only  in  need,  but  ob¬ 
noxious  to  death  and  misery,  and  yet  refuses 
his  aid  to  rescue  them  from  impending 
min  ?  the  gospel,  instead  of  being  a  proof 
of  God's  “  good-will  towards  men,'’  would 
rather  shew  his  determination,  that  they 
should  add  to  their  guilt,  and  increase  their 
condemnation.  Instead  of  raii»ing  us  from 
a  death  in  sin  to  a  life  of  righteousness,  It 
would  be  the  inevitable  cause  of  more  hein¬ 
ous  wickedness,  and  of  sorer  punishment, 
to  the  greater  part  of  mankind.  It  was 
considered  as  an  act  of  the  greatest  injus¬ 
tice  to  require  the  Israelites  to  make  brick, 
when  no  straw  was  given  to  them  ;  and  how 
then  can  we  imagine  that  God  calls  upon 
men  to  believe  and  obey  the  Gospel,  under 
the  penalty  of  eternal  misery,  when  he  de¬ 
nies  them  the  possibility  of  belief  and  obe¬ 
dience  ?  does  an  earthly  master  punish  his 
serrant  for  not  doing  that  which  it  was  im¬ 
possible  for  him  to  do  ?  and  shall  we  ascribe 
to  God  a  conduct,  which  would  be  esteem¬ 
ed  the  height  of  cruelty  in  man  !  “  Go  ye, 
says  Christ  to  bis  Apostles,  into  all  the 
world,  and  preach  the  Gospel  to  every 
creature:*'  here  the  precept  is  universal, 
without  any  limitation,  any  exception  :  but 
is  it  to  be  supposed,  that  the  blessings  of 
that  Gospel  which  was  to  be  preached  to 
every  creature  in  all  the  world/'  were  ne¬ 
cessarily  confined  to  a  few  ?  that  the  apos¬ 
tles  should  be  commanded  to  promise  to 
all,  what  God  had  irreversibly  decreed 
should  be  enjoyed  only  by  a  small  number  i 
7'omline*9  Rff.  Calvinism. 

Fjor  God  sent  not  his  Son  into  the  world  to  eon^ 


demn  the  Worlds  hut  that  the  world  (p  kosmoi) 
throiigk  him  might  be  savtd.  J',hn  iii.  ll'. 

The  Jews  imagined  that  God  first  made 
the  world  only  tor  their  hakes,  (2  Ej^cI.  vi. 
55  56.  59  )  and  also,  (hat  the  retlcmpiion 
of  it  was  only  designed  for  their  good,  <\ud 
that  ?heir  Messiah  would  come  to  subdue 
and  condemn  the  nations  whom  he  hated. 
Christ,  on  the  contrary,  here  dedan  s,  that 
God  was  so  far  from  hating  or  condemning 
them,  that  he  sent  the  Alessioh  into  the 
World  to  save  them,  and  consequently  to  die 
for  hem. 

Vain  here  is  their  imagination,  w  lto  by 
the  world  understand  only  the  elect  out 
of  the  world:  for  then  Christ  heic  must 
only  Say,  that  ho  was  sent,  that  the  elect 
who  believed  in  him  should  not  perish  ;  as 
if  any  who  were  absolutely  elected  to  s<d- 
vation  by  faith  in  him  could  either  perish 
or  not  believe.  JVo,  iv  is  apparent  from 
the<5e  words,  that  of  this  world,  thus  beloved 
by  God,  some  would  not  believe,  and  so 
would  perish.  And  this  is  more  apparent 
from  the  words  immediately  following,  in 
which  the  world,  which  he  was  sent  to  s-ve, 
is  divided  into  believers  and  unbelievers, 
and  into  those  that  will  be  saved  and  con¬ 
demned  :  for  (bus  they  run,  He  (of  this 
world)  who  believeth  in  him  not  con* 
demned  :  but  he  that  believeth  not  is  now 
condemned ;  which  must  be  false,  if  you 
restrain  (his  itor.d  ip  such  elect  as  cannot 
perish,  and  cannot  but  believe  to  life  eter¬ 
nal.  And,  lastly,  he  that  believeth  not, 
saith  Christ,  shill  therefore  be  condemned, 

•  l»ccause  he  bclievcih  not  in  the  name  of 
the  only  son  of  Gi*d.  Now,  is  it  not  absurd 
to  say,  men  shall  eternally  be  condemned 
for  not  believing  in  him,  who  died  not  for 
them,  and  was  not  sent  for  their  salvation  I 
Since  then  Christ  fr»^quently  declares,  that 
all  to  whom  the  gospel  is  propounded,  shall 
be  condemned,  if,  and  because,  they  believe 
not  in  him,  (John  iii.  J8.)  it  is  certain  that 
he  died  lor  the  salvatioi>  of  them  aUo. 

Dr.  fVhitby^s  Com. 


THE  UNCONDITIONAL  DECREE. 

Say,  bow  c  ao  that  i«iimurial  pjwer  t>e  just 
To  daiDD  mankind,  (hat  slo,  hecau«e  they  mufl  ? 
Or  bow  cao  be  reward  a  virtuou*  deed. 

Which  I?  not  done,  but  a*  ’fi«  first  decreed  ? 
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